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Han Shu, Chapter 56: “Biography of Dong Zhongshu”I ( S
Translation by Anthony E. Clark ‘

i i &7

HME o BIIAW - DBER FREBHL - THBW > BFEUAX
e NERHEE  FE=781E » HEALL - EREIL FFR-TT
BLEMez -

Dong Zhongsu was from Guang Chuan. He mastered the Chun Qiu when he was
young, and became an erudite during the reign of emperor J ing> He expounded his
teachings from behind a lowered curtain, and his disciples transmitted what they had
learned to one another according to seniority, so that some disciples never saw his face.
His manner was such that for three years he did not peer into his own garden [because of

the concentration of his study]. His demeanor while advancing and retreating was never

contrary to ritual conduct, and learned scholats all accorded him honor as their teacher.
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When Wu became emperor, the elevated worthy gentleman and cultured scholars

from past and present numbered more than one hundred.®> Because Dong Zhongshu was
A{’A
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! For a modern Chinese abridgement, description, and discussion of Han Shu 56 see Han Shu,ed. Li % U

Guozhang and Zhao Changping (Hong Kong: Zhonghua Shuju, 1998), pp. 204-209. \

a worthy gentleman, he was invited to offer memorials to the emperor.

2 The fourth emperor of the Han 8 is referred to in the original by his posthumous name, Xiao
Jing#: B (acceded 157 B.C. —d. 141 B.C}.

% The fifth emperor of the Han is referred to in the original by his posthumous name, Wu it (bomm c. 157
B.C., acceded 141 B.C. —d. 87 B.C.).
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v % The emperor issued an inquiry” that read:

E \’g{) “I have inherited the honor and beautiful virtue [of the previous emperor]; may its

transmission never be exhausted and its boundaries without limits. The responsibilities
of my position are heavy. Therefore, from dawn to dusk I am without respite or peace,
because [ am constantly occupied with the Standard of the myriad affairs, always anxious
about my deficiencies. Accordingly, I have widely employed valiant men from afar,
various Feudal Lords from Commanderies and States, worthies and gentlemen selected
by Dukes, and the cultivated and widely iearned scholars. It is my desire to hear of the
essentials of the Great Way and the central points of their discourses. Now you,
Viscounts and Grandees, who have been promoted to positions of leadership, I deeply
admire you,” Refine your minds, present your thoughts, and I shall condescend to listen

and inquire.

EMAWZEZE > WHELTRTEN  GERZ - HIRKZERE
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* The graph in the original is zAi i, which usually means “edict.” However, here it is an open question
issued to the various court erudites rather than a command. therefore I have translated it as “inquiry.” In
later inquiries in the chapter, the graph zA/ is replaced with ce I}, which also may be translated as

“inquiry.”

5 For the rendering of official titles such as zi -1, Viscount, and Da Fu +:3, Grandee, 1 have referred to the
excellent monograph on imperial titles by Charles O. Hucker. See Charles O. Hucker, A Dictionary of
Official Titles in Imperial China (Taipei: SMC Publishing [reprint of the Stanford University Press
edition]), 1985.
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“] have heard of the Way of the Five-Sovereigns and Three-August Ones.® Each

of them reformed their governments by creating music, and their kingdoms were ordered
and peaceful. The various kings were like this, The music during the time of the Yu
family was not as illustrious as the Shao music [of the legendary Shun], and the music of
the Zhou House was not as illustrious as the Shuo music [of the *Zhou Song’ chapter of
the Classic of Odes]. After the sage-kings had disappeared, even though the sounds of
bells, flutes, and lyres had not yet been eliminated, the Great Way was deficient. The
deteriofation {of the Way/proper music] reached the eras of the wicked deeds of Jie and
Zhou, and the kingly Way was in great straits.” Now, within the petiod of five-hundred
years, many lords who preserve culture, and responsible scholars, have desired to emulate
the methods of the former kings in order to refresh and aid the people of their generation.
Even so, they could still not turn [the times]. Each day fell into further destruction, until

the time of the latter kings when the destruction of the Way was finally ended. How is it

that while some hold [the Way], others who are perverse destroy its Standard? Certainly

6 'The “Five Sovereigns Fi 7" are generally agreed to be Huang Di ¥73F, Zhuan Xu Ff7H, Di Ku 774, Yao
# and Shun %%, who are traditionally believed to have existed between the years ¢. 2952 B.C. - 2205 B.C.
The “Three August Ones,” called San Wang = = in the original text of the Han Shu, are also known as
San Huang= £, and are Fu Xi {A3§, Shen Nong i, and Nu Wa . For a generat discussion of the
Five Sovereigns and the Three August Ones, see John Knoblock, Xunzi: A Translation and Study of the
Complete Works, v. 2 (Stanford: Stanford University Press, 1990), pp. 6-14.

7 Jie Gui %5 (acceded c. 1819 B.C.), the bad last ruler of the Xia & dynasty, and Zhou Xin ¥
{acceded c. 1154 B.C.), the bad last ruler of the Shang % dynasty, are considered depraved rulers who
caused the forfeiture of the Mandate to rule due to their abnegation of ritual propriety. They mark the end
of their respective dynasties.




the Mandate sent down by Heaven can not be reversed. Must it be pushed into great
decay and finally cease? Alas! Is there no benefit to gain from all who are active, rising
carly, retiring late, and employing the methods of the ancients? The Three-Dynasties
received the Mandate; from where does their authority derive?® What causes the
transmutations of various calamities to arise? It is characteristic of the Mandate’s nature
that some die early, some die late, some are benevolent, and some are lowly. I have not
yet been enlightened regarding this by the ideas of those who have titles [according to
their erudition]. I desire my influence to flow outwardly, my commands to be carried
out, punishments to be light, lasciviousness to be corrected, the various clans to be
peaceful and happy, and that the affairs of government be illuminated. How can this be
refined and managed so that enriching dew descends, the hundred-grains ripen, virtue
moistens the four seas, the sprouting trees are nurtured, the three luminaries [sun, moon,
stars] are complete, heat and cold are tempered, the prosperity of Heaven is received,
sacrifices are made to the sacred gui and shen souls, the nurturing quality of virtue is
filled to the brim, and [the Way] extends to far places, arriving at the various forms of

life?
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® The “Three Dynasties ={” are the Xia & (c. 2100 B.C. - ¢. 1600 B.C.), Shang % (c. 1600 B.C. - 1045
B.C.), and Zhou [§ (1045 B.C. - 221 B.C.}. The periad of the Three Dynasties is important to the subject
of this biography of Dong Zhongshu B {fr&F (circa 195 B.C. - 105 B.C.) for two reasons, First, by the time
of the Zhow’s decline, it was believed to be the era of the most influential political and philosophical
thought, and second, these three dynastic Houses represent and embody, for Dong, a cyclical pattern of
governance and Mandate theory (CL. infra, pp. 29-31).




“Viscounts and Grandees, clarify the skills of the former sages, the various
teachings, and the ends and beginnings of cycles. You have long expounded and heard
lofty and righteous [teachings|. Elucidate that I may be instructed. Classify and
distinguish the reasons of your deductions; do not withhold or abbreviate anything. Draw
from the arts and carefully present [your conclusions). Moreover, when you write, do not
allow that which is not rectified, straight, loyal, centrally pertinent, or that which is
useless to utilize in affairs [of governance], to slip through the cracks. Present your
thoughts to me without fear of punishment. Viscounts and Grandees, exhaust your minds

and do not obscure anything, as I will investigate [your responses] myself.”9
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Dong Zhongshu responded [to emperor Wu] in a memorial saying:

“The emperor, issuing his virtuous sounds and enlightened

understand] Heaven’s Mandate and its nature. In all such matters, ani gnorant minister

® There has been some presumption that this memorial is the same one that appears in the biography of Han
Wudi, Han Shu, chapter six. This is based upon the fact that after Wudi’s memorial in chapter six
concludes, it is stated that, “Accordingly, Dong Zhongshu Z{1£F, Gongsun Hong 22 #4734, and so forth,
were distinguished fA B EEFATRILZ " (See Han Shu, pp. 160-161). While this does appear to
coincide with the suggestion that Dong was distinguished afier the Han Wudi memorial quoted in chapter
fifty six, I am doubtful that they are the same memorial, as even a cursory glance at them reveals that the
two memorials are very different. See Pan Ku, The History of the Former Han Dynasty, vol. 2, Trans,
Homer H. Dubs (Baltimore: Waverly Press, 1944), pp. 35-38. Also see Tzey-yueh Tain, “Tung Chung-
shu’s System of Thought: Its Sources and Its Influence on Han Scholars,” Ph.D. dissertation (Los Angeles:
University of California at Los Angeles, 1974), p. 41, fn. 23.
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such as | cannot arrive at understanding. [Therefore] I proceed with caution according to

oo
the true meaning of the Chun Qiu.! (Having observed how many generations of past [\‘\\

eyt

affairs have transpired, and relying upon my observations of the boundaries of Heaven

-~

and man, much inspires awe. When States and households approach the final loss of the

Way, Heaven first warns by sending dangerous calamities in order to make its censure

known. If these [calamities] are not recognized, oddities are sent to startle and frighten

[the States and households]. If these transmutations are yet unrecognized, fatal defeat

arrives [from Heaven]. From this it can be seen that Heaven, in its benevolence, loves

the lords of men and desires to stop their chaos, Heaven exhausts itself desiring to

sustain and completely pacify a generation that does not greatly diminish the wa)D Suéh

a generation carries out its affairs with steadfast tenacity, and that is all! If men study {\J\
and listen with steadfast tenacity, they will hear and see broadly, and know with

increased illumination. If men behave according to the Way with steadfast tenacity, they

will daily increase their virtue and improve their merit. This can in all cases precipitate a
return [of Heaven’s sanction|, and establish those things that are efficacious.] The Classic ~::/ )

of Odes says, ‘From dawn to dusk do not slacken,”'! and the Classic of Documents states,

“Vigorous! Vigorous!’'? This is what is meant by steadfast tenacity.

' Dong is, of course, referring to his own exegetical tradition of reading the Chun Qin #FX as a document
constructed by Confucius as a means of praise and blame and reading portents. For a superb discussion of
Dong’s political use o ,t}\e Gong Yang/\ 3 commentary on the Chun Qiu, see Sarah Queen, From
Chronicle 1o Canon’ The Hermeneutics of the Spring and Autamn, According to Tung Chung-shu
(Cambridge: Ca éridge Univedgity Press, 1996), pp. 115-227,

" See the “Zhen @9‘{% poem in the “Da Ya KHff.” Also, See James Legge, The She King (Taipei:
SMC Publishing} 2000), 543.

12 van Shiguf [{fi drattribufes this to “Jiu Youmo £4#4%” section of the “Yu Shu fi#.”
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“The Way is the path that, if followed, arrives at governance; duty, ritual, and

music are its instruments. It is so that the sage-kings have vanished, and yet their sons
and grandsons have peacefully extended through many generations for several hundred
years. This is completely due to the metit of the transformative teachings of ritual and
music. During an era in which the king does not himself produce music, he uses the
music of former kings appropriate to his own generation, and moreover utilizes
transformative teaching to peneirate deeply into the people. When the emotive nature of
transformative teaching is not obtained, and the music of elegies and hymns are not
whole, the king accordingly completes his merit in the creation of music, which is his
virtue. Music is that which reforms the dispositions of the common people and
transforms their customs; its conversion of the people is easy and its transformation of
them is illuminating. Accordingly, its sounds are issued harmoniously and rooted in
feeling; it accumulates between the skin and tissues and is stored within the marrow. Itis
so that even though the kingly Way is diminished, the sounds of flutes and lyres do not

vanish. Now, the governance of the Yu family was brief indeed, nevertheless, music and

hymns were transmitted and airs were still extant. Therefore Confucius heard the Shao



music while in Qi. Now, the lords of men certainly desire peace and life/a/nd detest peril
. and death; nevertheless, chaotic governance and endangered States are still numerous;
g official appointments are given to inappropriate people, and the inappropriate Way is
‘Q\.E followed, Therefore governance daily falls info destruction. Now, the Way of Zhou

. g\decayed during the eras of You and Li, yet it was not that the Way was destroyed, but

)

that You and Li did not follow it.!* Once the era of king Xuan had agrived, he directed

Ho,

=
§ ov U E\\
his mind toward the virtue of the former kings,'* He tifted obstructions, replaced the

-
@corrupt, and illuminated the meritorious skills of kings Wen and Wu. The Way of Zhou

57
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was elucidated and again restored; poets glorified [king Xuan] and wrote of him, Heaven

e

above protected him, and later generations, continuing to our own time, offer praises and

Uarrg

eulogies. We know [of King Xuan] because from dawn until dusk the expressions of his
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praise are still not neglected. Confucius said, ‘Men are able to extend the Way, yet the
Way does not extend men.’"® Accordingly, governance, chaos, abandon, and restoration
reside within oneself, and it is not that the Mandate sent down from Heaven is

unalterable. He who grasps at falsehood destroys the Standard of governance.

1 King You of the Zhou W4T (r. 781-771 B.C.) was the last ruler of the Western Zhou dynasty; he is said
to have become infatuated with his consort, Bao Si ), divorced his wife, and deposed the legitimate heir
apparent, thus weakening the state. King Li of the Zhou JT. (r. 857-842 B.C.) was also a ruler of the
Western Zhou known for his depravities. King Li is said to have refused the advice of his worthy
ministers,

1 King Xuan of Qi BE E (r. 319-301 B.C.) was the king of Qi during the Warring States era of the Zhou.
He is probably acclaimed here because of his putative frequent audiences with the Confucian paragon,
Mencius 7 F (c. 382-300 B.C.).

15 See Lun Yu, 15.29, Dong Zhongshu’s quotation of Confucius implies that man is given agency in his
use of the Way, i.e., that the emperor Wu could indeed obtain Heaven’s Mandate, under the correct
) circumstances, without fearing interference from Heaven.
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“I have heard that that which Heaven greatly confers on the king , and which
cannot be caused by the strength of man but comes of itself, is the contract of the
received Mandate. [Once the Mandate is received,] the people of the kingdom return to
the king in one accord as if returning to their parents, Thus Heaven’s omens arrive in
response to the king’s sincerity. The Classic of Documents states: ‘The white fish leapt
into the king’s boat, and flames, like a flock of birds, broke out upon his chamber.’'
This summarizes the contract of the received Mandate. The Duke of Zhou said,
‘Repayment indeed! Repayment indeed!’!” Additionally, Confucius exclaimed, ‘The
virtuous are not alone, but are certain to be in the company of others.”'® In all cases, they
gather goodness and accumulate the efficacy of virtue. Later generations, who are
lascivious, idle, weak, and in decay, are unable to regulate and control the various
gentlemen. Feudal lords are rebellious and injurious, and thieves contend for rich soil;
they discard virtuous teachings and rely upon disfiguring punishments and harsh fines.

When such punishments and fines are not appropriate, seditious vapors are born. When

seditious vapors accumulate below, complaint and hatred gathers above. When the high

' See James Legge, The Shoo King (Taipei: SMC Publishing, 2000), pp. 298-299.
7 Thid.

18 See Lun ¥Yu, 4.25.




and low are in disharmony, Yin and Yang become confused and bizarre occurrences are

born. This is the reason that calamities arise,
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“I have heard that ming [command] is the Mandate of Heaven, xing [nature] is

one’s natural substance at birth, and ging [feeling] is the desire of men.’lé\ Some men die
young, and others in old-age; some are benevolent and some mean. Clay and metal can
be formed by molding and casting, but not purified or made beautiful. There are those
things that are born either intrinsically ordered or disordered, and accordingly cannot be
reformed. Confucius said that, ‘The gentleman’s virtue is like the wind, and the petty
man’s virtue is like grass; the wind above the grass will certainly cause it to yield.”
Accordingly, the behavior of Yao and Shun caused men to be benevolent and live long
lives, and the behavior of Jie and Zhou caused men to be mean and die young. Now,
what is below is transformed by, and follows, what is above. Moreover, clay placed upon
a wheel can be formed only by a potter, and metal within a mold can be caste only by a

blacksmith. The saying, ‘Assuage, and it will come; motivate, and it will accord,’

explains what [ have said.

¥ Dong’s pljlological exercise, here, exhibits his partisanship to the Gong Yang /32 exegetical approach,
which is to define terds useftibio the incujeation o W

M Qee Lun Yu 12.19.
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“I, with careful reliance upon the words of the Chun Qiu, have sought after the
oriéin of the kingly Way, which is obtainable in calendric rectification. Rectification is
second to the king, and the king is second to spring.*! Spring is that which Heaven
creates and rectification is that which the king creates. The Chun Qfv’s meaning may be
stated thus: That which Heaven inherits from above and employs, and moreover uses to
rectify what is below, is the origin of the rectified kingly Way. This being so, the king
accordingly desires to possess that which he can employ, and appropriately seeks his
beginning in Heaven. The great Way of Heaven resides in the principle patterns of Yin
and Yang.”* Yang employs virtue and Yin employs punishment; punishment emphasizes
exccution and virtue emphasizes birth. Therefore, Yang normally dwells in summer’s
midst and takes birth, nurturing, raising, and aging as its occupation. Yin normally
dwells in winter’s midst and accumulates in the empty areas of unusable places. From

this it is apparent that Heaven employs virtue rather than punishment, Heaven deploys

M Here, Dong is referring to a line in the Chun Qiu that he claims to contain an implicit prioritization,
which he uses with political relevance. The line reads: “In the first year, in spring, the king rectified the

calendar TTAEBTEIEH.” See Yin Gong B/, 1.1,
?2 Hereafter, Dong redefines the a priori Daoist and/or Yin and Yang school understandings of Yin and

Yang, casting them as Confucian principles. In his paradigm, Dong does not view them as equal, but rather
prioritizes Yang over Yin, making Yang a preferred principle of governance.

11




Yang to manifest itself above and manage the harvest-year; it deploys Yin to enter,
crouch below, and aid Yang at appropriate times. Yang, without the assistance of Yin,
cannot alone complete the year. Finally, Yang is given its name according to its ability to
complete the year, This is IHeaven’s intention. The king uses his inheritance of Heaven’s
intention to accomplish his occupation, and thus he employs virtuous teachings rather
than punishments. Punishments cannot be employed to govern the generations, and
moreover Yin cannot be singularly employed to complete the year. To govern and
employ punishments does not accord with Heaven. Therefore, the former kings did not
consent to them, Cutrently, ministers reject the virtuous teachings of the former kings,
and only ministers who govern the people with firm use of the law are given
employment. Confucius said, ‘Punishment without instruction is cruel.’® To use cruel
governance on those below and also desire virtuous teachings to cover the four seas, is

difficult to achieve.
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“I, with careful reliance upon the Chun Qiu, shall now address the meanings of
what are called ‘unity’ and “origin.’ ‘Unity’ is the beginning of the myriad objects, and

the explanation of ‘origin’ is that which is called great. That which is said to be ‘unity’

» See Lun Yu,20.2.
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producing ‘origin’ may be seen as a great beginning and a desire to rectify its roots.**
The Chun Qiu deeply inquires into roots, and conversely begins with that which is noble.
For this reason, the lords of men rectify their minds in order to rectify the court, the court
is rectified in order to rectify the various officials, the various officials are rectified in
order to rectify the myriad people, and the myriad people are rectified in order to rectify
the four directions.”> Once the four directions are rectified, near and far would not dare
but to unify, and there would be no seditious vapors that cause people to rebel in open
areas, Once rectification has occurred, Yin and Yang harmonize, wind and rain are
timely, various creatures accord, the myriad people prosper, the five grains ripen, grasses
and trees flourish, and the space between heaven and earth is covered with glistening
waters and luxurious beauty. All within the four seas hear of the king’s flourishing
virtue, the various ministers come to serve, and all that is felicitous is brought into

auspiciousness. Everything reaches fruition and the kingly Way is complete.
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* What this rather vermicular passage suggests is that a beginning’s subsequent resulis are dependant upon
its foundation. That is, a beginning that ensued with an impulse towards rectification produces an “origin®
that is consequently “great.”

% For an excellent discussion of the evolution and implication of the term “four directions 4 5,” from
Shang to Han times, consult Wang Aihe, Cosmology and Political Culture in Early Ching (Cambridge:
Cambridge University Press, 2000),
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“Confucius said, “The phoenix has not arrived and the river has not sent forth its
chart; ] am finished’®® Confucius lamented his inability to bring about these things, as
he was of such a lowly position.” Now, the emperor’s nobility has made him the Son of
Heaven; his wealth contains all within the four seas, his status is such that it can bring
about these things [the phoenix and the river chart], and the transmission of their eflicacy
is within his grasp. Moreover, he is capable of transmitting his native endowment. His
actions are lofty and his kindness excellent; his understanding is illuminated and his
intentions beautiful; he loves the people and is fond of scholars. This can be called
appropriate leadership.”® This is so, yet Heaven and earth do not respond and good
omens do not arrive; how is this possible? This is all because transformative teachings
are not cstablished and the myriad people are not rectified. Now, the myriad people
follow after profit like water descending. If you do not employ tranformative teachings
to hold things in check as a water dam, they cannot be stopped.& Accordingly,
transformative teachings are established and lasciviousness is stopped when the dam is
complete. Alternatively, transformative teachings are abandoned and lasciviousness is
all-pervasive when the dam is broken. The great kings of antiquity understood this and
accordingly faced south and governed the kingdom; none did not take transformative

teachings as their duty. The emperor should establish a Great Academy in order to

% Gee Lun Yu, 9.9.

2" The original line reads slightly different from the way | have rendered it, however [ hope that [ have
nonetheless made its meaning more clear,

8 Alternatively this line can read, “He is a righteous leader.”
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instruct the state, and set up local schools to influence the districts.*® Infuse the people
with a sense of benevolence, polish them with a sense of duty, and manage them with a
sense of ritual conduct. Accordingly, punishments will be extremely light and
prohibitions will not be violated. Transformative teachings will be employed and

common practice will be beautiful.
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“When a sage king follows a chaotic generation, he sweeps away its traces,
completely removing them. Afterward, he cultivates and honors transformative
teachings. When transformative teachings have been illuminated and completed in
common practice, sons and grandsons will accord with them, and such teachings will not

be destroyed for five or six hundred years. During its final years, the House of Zhou

\J"U
W"
30 Mencius makes a similar recommendation to King Hui of Liang B2E T regarding attention to local
schools in the first chapter of the work bearing his name. Yang Bojun, in his excellent commentary on the ‘JJ\
Mencius, states that “schools in certain places were anciently called ‘xiang xu.,”” See Mencius, Yang Boju })k

commentary (Taipei: Wunan Tushu Chubanshe Youxiangongsi, 1992), p. 11. \
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behaved contrary to the Way and lost the kingdom. Following the Zhou, the Qin House
alone could not be reformed. The Qin sought to increase itself by heavily prohibiting
literary study so that one could not even carry a book. It rejected ritual conduct and
righteousness, and hated to hear of them. It willed to completely destroy the Way of the
sage kings, and ignorantly indulged in a rule of lasciviousness, indecorum, and
impropriety. For this reason the Son of Heaven was established for only fourteen years
before the state was broken apart. From antiquity to the present, there has never been an

occasion such as during the Qin, when chaos was employed to stop chaos, and such great

é} 5:\(4"/

~ehaos fell onto the people. The remnants of its poison and violence has reached today,
and is still not completely eradicated. It employed the common, stingy, hateful, people
without intelligence, and used shamelessly draconian policies.”® Who has been more
rotten than this? Confucius said, ‘Rotten wood cannot be carved, and a wall of dung
cannot be troweled.”>* Now, what the Qin has left to the Han is like rotten wood or a
wall of dung; nothing can be done about this. Laws are issued and lasciviousness is born;
commands are sent below and duplicity arises. This is like using hot water to stop
boiling water or adding brushwood to stop a flame; it merely adds severity without
benefit. This is comparable to a lute that is out of tune. In extreme cases, you must
release the strings and re-stretch them; then you will be able to play it. When [proper]
governance cannot be carried out, if the case is exfreme, you must restructure and
transform it; then you will be able to put it in order. If you should stretch the strings of a

lute but do not, even a skilled craftsman could not tune it. If you should transform the

3 The terseness of this line in the original leaves much room for alternative renderings. 1am not entirely
confident about my translation of it.

32 See Lun Yu, 5.10. Dong Zhongshu has syntactically altered this line from the original in the Lun Yu.
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government but do not, even a great worthy could not skillfully govern. From the time
the Han obtained the kingdom it has desired to skillfully govern, but to this day it has not
been able to. This is because it should transform its government but has not done so.

The ancients have a saying that states, “To look into the deep and admire the fish is not as
good as stepping back and weaving a net.” Currently, governing and desiring to rule for
more than seventy years, is not as good as stepping back and transforming the
government.”® Transform and you will be able to skillfully govern; skillfully govern and
calamities will daily disappear, and blessings will daily atrive. The Classic of Odes says,
“Treat the various people appropriately, and Heaven will dispel its emoluments.”** To
govern and moreover to treat the people appropriately will bring such emoluments from
Heaven.*® Now, the five constants of the Way are benevolence, righteousness, ritual
conduct, wisdom, and trustworthiness, and the king should cultivate and instruct them. If
these five things are cultivated and instructed, then the protection of Heaven and the
sacred help of various spirits will be received; virtue will be dispersed to the outer areas,

and extend to the various living creatures,”

RTPRELBMAR » A

** This passage, of course, could be directed at the Han House, as “seventy years® is approximately how
long the Han had been in power when Dong Zhongshu wrote this memoerial. I it is to be read thus, then its
rendering would be different than I have provided here,

* See the “Jia Le § 45" in the “Da Ya A %8.” Also, see Legge, She King, p. 481.

¥Dong Zhongshu is, of course, known for his views that Heaven responds to human activities. This notion
is contrary to that of Xunzi &j-7, who maintains that Heaven functions according to its own patterns,
unmoved by the actions of humanity. Xunzi states as much in his “Discourse on Heaven K i§5,” wherein
he states, “When that which you receive [from Heaven] is timely and arrives during an ordered age, you
consider them a match; when that which you receive [from Heaven} is calamities and arrives during an
ordered age, you consider it unusual. You cannot blame Heaven; this is its Way

A2 B [ TP AR SR (SN LIS HIB A . See Xunzi, “Tian Lun Pian K"
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The Son of Heaven read Dong’s response to his inquiry and found it exceptional. He
accordingly wrote another document that read:

“The inquiry states: All have heard that during the times of Yao and Shun,
officials of higher rank than those who wandered through the smaller dwellings below the
palace allowed their robes to hang loosely and did nothing, and the kingdom was at great
peace. However, King Wen of the Zhou from dawn to dusk could not take time to eat,
and all under the canopy of Heaven was ordered.”® Now, regarding the Way of the kings

on high, is it not linked together by a similar law? How can the methods of diligence and

ease be distinguished?

BMEAELE BRI - RERE  REE > R RTEH AR
B EE o WA - RWEZHEERER P RHRENE  XEHIEXEL
g “ImRRE

“Whereas the frugal did not produce black and yellow banner adornments, once
we arrive at the House of Zhou, it constructed two observation towers, roads for chariofs,
made jade battle axes, employed eight files of female dancers arrayed in court, and
restored the sounds of hymns. Now, how could the Ways of kings on high be so
dissimilar? Some say that good jade need not be carved into a tablet, while others assert

that virtue cannot be supported by the uncultivated; these two assertions are different!

*King Wen X F is the father of the first king of the Zhou. He is given the posthumous epitaph,
“king/wang,” for his role in overthrowing the Shang, even though he did not actually occupy the position of
king.
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“The people of Yin upheld the five punishiments in order to censure
lasci;',fiousnessf7 they carved flesh and skin in order to put an end to evil. Kings Cheng
-
and Kang of the Zhou did not employ the five punishments, and for more than forty years

no one in the kingdom rebelled, and the prisons remained empty.®® The state of Qin used

punishments and the amount of deaths were extreme. Mutilating punishments were a

common sight, Oh, what a wast@
4

FoRE L IRBUE R B AT B2 KB MEER » B WEK
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“Alas! Iremain awake at night and arise at daybreak, with only the methods of
the kings on high before me. I intensely consider that which I can use to bring respect to
the honorable, illuminate their great skills, and employ all of the worthies of agriculture.
Currently, I keep near to those who cultivate the fields in order to prioritize the farmers. I
exhort the filial and brotherly, honor the virtuous, and order officials to observe one

another, to inquire on each other%nd exhott each other to be diligent. I am sympathetic

towards the orphaned, and exhaust my thought to the limits of my spil‘i‘gJ \@have not

3 The five mutilating punishments of ancient times were branding 58, cutting off the nose §, cutting off

the feet fll], castration ‘=, and execution K[ WNJ
U

3 King Cheng fil; F reigned from 1115-1077 B.C. and King Kang [fi I reigned from 1078-1051 B.C. \
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employed the meritorious.”® Currently, Yin and Yang are mixed up, seditious vapors are
congested, the various living creatures cannot mature, and the common people cannot be
helped. The modest and shameful, composed and chaotic, worthy and degenerate are all
mixed together, and they cannot obtain their frue selves. Accordingly, [ exhaustively
invited exceptional scholars from near and far. Now, you Viscounts and Grandees who
await my summons are more than a hundred men. Some have attended to the Way for
generations and have not been of help. Look into the dissimilarities of high antiquity;
contrast them with today, and locate their problematic applications. Moreover, do not be
drawn into limiting your writing, or be too hasty. Is it not from the diverse arts that I can
hear of the various methods? In all cases, exhaust your intentions and respond in writing;
do not conceal anything for fear of restriction. Elucidate your propositions; carve, polish,

and scrutinize your responses in order to tell me what your intentions are.”

fhéEpei A |

ER R4 B MARDABREN  BHZELE » TREER 2
DL 2 2 i 8 o BAL KT RTARG » BREL{OEH &
(3NN N L HE o BYRRERE  RRAEPE WA TH TAEE

%o BHWRCT Mot BEALE . T8 TR - 2
» RTREFBTFHARMEF - AR E o R 260 DS &
oo MEMKYE RUSHMBABMATS - fLFHE MR > X
M 2] o BN BRERA  BXRY > BB BMEE - H
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3 | have compromised the original of this line somewhat in the hope that it is more clear.
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Dong Zhongshu responded in a memorial saying:

“I have heard that when Yao received the Mandate, his concern was for the
kingdom, and he did not take his position to be his delight, Therefore, he punished and
exiled chaotic ministers and made seeking worthy sages his duty. This being so, he
obtained the ministers Yu, Ji, Xie, and Jiu You. The many sages upheld virtue, the
worthies were able to assist in governance, transformative teachings were widely
employed, and the kingdom was peaceful and in order. The myriad people all rested in
benevolence and delighted in righteousness, and all obtained their appropriate place,
Their actions responded to ritual conduct and their decorum centered on the Way.
Accordingly, Confucius said, ‘Even if there is one who is kingly, it would surely take a
generation before there is benevolence,’*® This aptly describes what I have said. Yao
occupied the position of king for more than seventy years, and then yielded his position
in order to abdicate to Yu Shun. After Yao’s death, the kingdom would not turn to his
son, Dan Zhu, but instead turned to his minister, Shun. Shun knew that he could not
avoid the people’s request, and thus became the Son of Heaven. Shun used Yu as his
advisor, and relied upon the assistance of Yao to extend Yao’s standards and skills.*!
Thereupon, he allowed his robes to hang loosely while he did nothing, and the kingdom

was in order. Confucius said, ‘The Shao music is completely beautiful and masterful

 See Lun Yu, 13. 12,

4t According to the Si Jing, Yao £ remained alive for twenty eight years after he had abdicated the
throne to Shun %, This is how Shun was able to benefit from Yao’s assistance after he had become
sovereign. See Legpe, The Shoo King, pp. 32-40.

21




indeed”™ This aptly describes what I have said. King Zhou of Yin, in his time, opposed
Heaven and was cruel to others.”® He massacred worthies and those of understanding,
and was injurious to the various clans. Bo Yi and Tai Gong were both worthies of their
generation who became recluses and did not act as ministers.** Men who valued
governance all fled to escape death, and entered into the river and ocean areas. The
kingdom was unenlightened and chaotic, and the myriad people were not at peace. For
this reason the kingdom rejected the Yin and followed the Zhou, King Wen accorded
with Heaven and ordered objects. He took worthies and sages as his teachers, and thus
men of such rank as Hong Yao, Da Tian, and San Yisheng assembled within his court.*’
His love spread throughout the masses, and the kingdom turned to him. Accordingly, Tai
Gong emerged from the ocean shore and became one of the Three Dukes.*® During that
time [when King Wen was attracting worthy officials], Zhou was still the king, honoring
the vulgar and disorderly, and dividing the various clans. Tt was because of this that King

Wen mourned in anguish and desired to pacify the people. Accordingly, from dawn to

* See Lun Yu, 3.25. Yan Shigu cor ts-the music of Shun; Confucius honors Shun’s virtue.
Accordingly, he listened to his o music is completely beautiful and
masterful indeed!”” See Han Shu (Taipei: i j 309 S, 24 va

!

* King Zhou of Yin f¥#%i T (acceded c. 1154 B.C., Cf. supra fin. 7)was the last and corrupt ruler of the
Yin/Shang B#/. In later times Zhou became an example of wicked rulership that loses Heaven’s
Mandate,

“ Bo Yi {5 was a prince of Guzhu during the Shang who went into reclusion after King Wu of Zhou
conquered the Shang; he refused to serve the House of Zhou and allowed himself to starve to death at
Shouyang Mountain. I am not aware of the identity of Tal Gong K43,

* Hong Yao {7 was a friend of King Wen who worked to get King Wen released after King Zhou of the
Shang had imprisoned him. Afterward, Hong Yao assisted King Wu destroy the Shang. Da Dian A Efwas
a minister of King Wen; no other information on him is available. San Yisheng %' #:was, like Hong
Yao, a friend of King Wen who later helped King Wu destroy the Shang, [) '

* The Three Dukes, San Gong =%, were a triumvirate of state counselors durirgst . Ylhese three
. N L]
officials occupied the highest posts in court.
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dusk he did not take time to eat. Confucius produced the Chun Qiu, first ordering
kingliness, and then linking the myriad affairs; the writings of the “uncrowned king” then
became manifest.)” From this it can be seen that the tasks of the kings on high were the
same, but that some were diligent and some were at ease is because the times they
encountered were different. Confucius said that the music of ‘Wu was completely

beautiful but not completely good.”*® This aptly describes what T have said.
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“I have heard that laws, measures, literature, and black and yellow banners are
used to clarify the various ranks of juniors and seniors. They distinguish the noble from
the vulgar and exhort the virtuous. Accordingly, the Chun Qiu received the Mandate:
that which is first regulated is the reform of the first month of the calendar and the
adjustment of the sartorial colors; this responds to Heaven. Thereupon, the governance
of palaces, houses, and banners has regulations and is so, Accordingly, Confucius said,
‘Extravagance results in disobedience; frugality results in obstinance.”* Frugality is not

the sages’ central form of governance. I have heard it said that good jade is not made

into a tablet; its endowed substance is already smooth and beautiful, and need not await

" The notion of Confucius being an “uncrowned king,” su wang % I, supposes that Confucius was a sage
who, while not holding the temporal status of king, naed an abstract kingdom in which his kingly
Jjudgements can be located within his textual works the Chun Qiu,

* See Lun Yu 3.25. Here, Confucius compares the music of Shun i to that of Wu i, and);f courseB/
concludes that Wu’s is not equal to Shun’s, which is both completely beautiful and good..

* See Lun Yu, 7.36.
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carving. This is no different than the villager at Daxiang who considered himself already
knowing without having studied,™® If things are thus, then jade will be constantly left
uncarved into a tablet, and literary refinement will be incomplete. The gentleman who

does not study will not complete his virtue.
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“I have heard of sage kings who govern the kingdom; when they were young,9/
they made study their common practice, and when they were older/tz;y utilized their
refined talents for the duties of their positions. They used official salaries to nurture the
virtuous and penalties to awe the depraved. Thus, the people understood ritual conduct
and righteousness, and were ashamed of opposing the emperor, King Wu of Zhou
behaved with great righteousness and pacified the injurious%nd the Duke of Zhou

produced music in order to cultivate them.”’ During the time of the eminent reigns of

0 Daxiang §#: is an ancient name for a place within modern Shandong, The “villager” of Daxiang
appears in Lun Yu 9.2. The commentator of the Han Shu, Meng Kang B, states that the villager is Xiang
Tuo THEE. See Han Shu, 2510. Xiang Tuo appears in the later text, the San Zi Jing =788 as one who
encounters the sage Confucius at the age of seven and learns from him, See Xin Shi San Zi Jing,
commentator Huang Peiying #ili28 (Taipei: Sanmin Shuju Yinhang, 1992), p. 192.

$1The Duke of Zhou &/ (d. 1105 B.C.) was one of King Wen’s son’s, who acted as regent during the
early reign of King Cheng of Zhou. He is putatively known as the progenitor of ritual conduct and music

(B,
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Kings Cheng and Kang, the prisons were empty for more than forty years.”> Moreover,
transformative teachings permeated and benevolence and righteousness flowed; there was
not a single effort made to injure the skin and flesh of men. Once the Qin era arrived,
this was no longer so. The Qin [ruler] studied the methods of Shen Buhai and Shang
Yang, and employed the advice of Han Feizi.>® The Qin despised the Way of the kings
on high and used the common practice of a lustful wolf. None of the Qin’s teachings that
it transmitted to the kingdom were refined or virtuous.” It punished the accused without
investigating the truth, the virtuous were not certain to escape accusation, and the
rebellious and evil were not certain to be punished. Accordingly, the various officials all
deceived with empty words, and were not mindful of the truth. Outwardly they served
the ruler with ritual conduct, but inwardly they were contrary to the ruler’s mind, They
indulged in guile, ornamenting their deceitfulness, and delighted in profit without shame.
Furthermore, the Qin was fond of employing tyrannical minor officials. It exacted
taxation without measure, exhausted the labors of the people, scattered the various clans,
did not obtain the skills of plowers and weavers, and brigands arose everywhere.
Accordingly, the punished were extremely numerous, the dead were seen [everywhere],

and lasciviousness was unabated. The vulgar transformations were employed in this

52 Kings Cheng 5 F (acceded 1115 B.C.) and Kang [T (acceded 1078 B.C.) were the second and third
rulers of the Zhou dynasty, respectively. Their reigns are fraditionally remembered as idyllic periods of
peace.

% Shen Buhai HIZRE (d. 337 B.C.) and Shang Yang Rk (d. 338 B.C.) were officials of Hann ## and Qin
2%, respectively, who advocated strict observance to an impersonal and harsh bureaucratic administration.
Han Feizi Bi3EF (c. 230 B.C.) was an advisor during the reign of the first Qin emperor, who also
recommended a policy of firm governance, These three were later considered progenitors of the Legalist
school of thought,

' Yan Shigu comments that “The wolf’s nature is completely tustful, thus ‘lustful wolf* is said to mean
lust.”™ See Han Shu, p. 2411.
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way.> This is why Confucius said, ‘Guide them with regulations and restrain them with
punishments, and the people will avoid punishments but have no sense of shame.”*® This

aptly describes what I have said.
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“The emperor possesses the entire kingdom; there is nothing within the four seas

that has not been brought into his service. He has broadly investigated, widely listened,
and advanced the knowledge of those below him. He has brought the beauty of the
kingdom to a high point, and has achieved virtue and enlightenment that he extends to the
outer areas. Even the areas of Ye Lang and Kang Ju, that are myriad li away from him,
delight in virtue and return fo righteousness.”” Such is the governance of great peace.
That this is so and merit is not yet added to the various clans, is because the extent of the
king’s mind is not yet applied. Zen/gmii said, ‘If one honors what he has heard, he will be
highly illuminated! If one applies what he knows, he will be greatly enlightened indeed!

Being highly illuminated and greatly enlightened resides in nothing more than adding to

your intention, and that is all! *3% 1 hope that the emperor uses what he has heard,

55 This line may also be rendered as, “Common/vulgar influences were the cause of this.”
56
See Lun Yu, 2.3.

57 e Lang 7 Hf is the name of a country of barbarians during the Han where Guizhou is now located.
Kang Ju jJZ is the name of an eastern country during the Han

5% yan Shigu simply stateg that this quote is “a statement of Zer{éfiﬁi & 1 am unsure of the textual, or
otherwise, origin of Zeng Zi’s comment, See Han Shu, p. 2512.
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establishes sincerity within, and employs this. If he does, how could he be different from

the Three August Ones?!

Be T RIS LUR B > BRESE - BHWK > BN MBLIRE
BEREFFLTOWM » RMARZEE » LRAEL - RAFBFLMACRE >
B o g KW RSCRW - B LZAE  EXo o kE  K8F
B mEd s Bbek » HWOEEEE > REEHHE WD - EHEETHE
KB EHWIHD Rt - SU—B—E 2 UBR Y24 BHM DR
FRBEF R - 525 TRy > RZEAN > FirfE A& m s (bt s
MR % o WERSE  BERE  SERCEMPBT » MAAKHELZE
» RIEEYE BEST ARG B AR RAMEBT 2R - Z2LUE
g - AR AL DAFER > BRRY » ERETRH > HEBID -
“The emperor plows the fields himself [that farmers may see his example], and
considers those who farm to be his first priority. He awakens early and rises in the
morning, anxious about the labors of the people. He directs his thoughts only towards
antiquity and makes striving for the worthy his duty. This also is how Yao and Shun
applied their minds, That this is so, and yet the emperor has not obtained [the worthy], is
because scholars are not always encouraged.” Now, not encouraging scholars constantly
while desiring to seek the worthy is like leaving jade uncarved and still seeking after
pattern and color. Accordingly, for greatly nurturing scholars, nothing is greater than a
Great Academy, for it is the origin of worthy scholars and of tranformative teachings.
Now, that the people of even a single Commandery or State do not respond to the
emperor’s inquiries is such that the kingly Way is being extended but broken off, I

recommend that the emperor establishes a Great Academy that promulgates illuminating

teachings so that the scholars of the kingdom can be nurtured. If repeated inquiries are

** The original uses the term “ski - for scholar/official, While Charles O. Hucker renders the term,
“Servicemen,” I translate it as “scholar” because of the expectation during the Han that a sk be one highly
learned in letters. For Hucker's explanation of the term s#7 see his text on imperial titles, p. 421.
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made in order to completely utilize their talents, then the brave and worthy should be
attainable indeed! The Commandery Governors, District Magistrates, and the
Regimental Commanders of men are employed to receive your charges and promulgate
your influence. Accordingly, if [such as] the Regimental Commanders are unworthy,
then the ruler’s virtue will not be announced and his kindness will not be discharged.
Currently, minor officials do not transmit teachings below; some do not aceept the
methods of their superiors, are cruel to the various clans, and consort with the lascivious
seeking profit in the marketplace.®* They impoverish the poor and orphan the weak,
oppress the embittered and neglect their official duties, profoundly not measuring up to
the emperor’s intentions.*’ Therefore Yin and Yang are in error, seditious vapors are
backed up, the various living creatures do not mature, the masses do not receive aid, and

all of the senior and junior officials are unenlightened. Thus we have come to this.
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“Many of those who now occupy the post of Senior Subaltern are derived from

the ranks of Inner Gentlemen. The Inner Gentlemen and various officials with

5 Wy Weiging, a Zhuangzi scholar of National Taiwan Normal University, suggests that the phrase, “wei
shi f5i,” in the original, implies that profits are made via the acceptance of bribes.

8! Here, I take gu 7, normally nominalized, as a verb, “to orphan.”
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emoluments of two thousand piculs who are selected to become palace officials, are
selected on the basis of their wealth, and are not certain to be worthies. However, that
which was called meritorious in antiquity was based upon official duty; official title was
ranked second, and merit was not gathered by means of the accumulation of time in
office. Accordingly, those of low talent who had accumulated time in office were not
promoted out of their low posts, and those of worthy talents who had not been in office
long were not hindered from rendering service [regarding important matters]. Therefore,
the civil authorities exhausted their strength and knowledge in an effort to regulate their
skills; this was the basis of their arriving at merit.®* In our time, this is not the case.
Days are added to procure nobility and time is accumulated to attain official
appointments. Therefore, the modest and shameful, composed and chaotic, worthy and
degenerate are all mixed and confused, and they cannot obtain their true selves. I, an
ignorant minister, recommend ordering all of the Adjunct Marquises, Commandery
Governors, and those with emoluments of two thousand piculs, to select worthies from
among the subordinate minor officials and other people, and each supply two men to be
used as Palace Guards so they can observe the abilities of the great ministers. Those who
supply worthies should be rewarded, whereas those who supply degenerates should by
punished. Now, if this is done, the Feudal Lords and minor officials of two thousand
picul emoluments will all exhaust their minds seeking the worthy, and the kingdom’s
scholars will be obtained and employed in ofﬁce(\ If all of the kingdom’s worthy men are

obtained, the prosperity of the Three August Ones could be easily brought about and the

reputations of Yao and Shun could be achieved) By not using the accumulation of days

82 This line may also be translated as, “Thereupon, the civil authoritics exhausted their strength and
knowledge, in an effort to regulate the various crafismen, and used [this] in order to attain their merit.”
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and months to constitute merit, sincerely examining the worthies capable of being
elevated, measuring talent and conferring posts, carefully examining the virtuous and
establishing their positions, the ways of the modest and shameful will be distinguished,
and the positions of the worthy and degenerate will be separated. If the emperor will
extend his blessings and forgive my errorsjbjf his command will not implicate this

document as he corrects and investigates it, could I dare not to exhaust my ignorance?!”
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Thereupon the Son of Heaven wrote another inquiry that read:

“The inquiry states: All have heard that ‘skillful discussion of Heaven certainly is
verifiable in man, and skillful discussion of antiquity certainly is verifiable in the
present.’” This is why I have condescended to inquire about the responses between
Heaven and man. Above, I admire Tang and Yu; below, T grieve about .Jie and Zhou,

The Way is gradually diminished, gradually destroyed, gradually illuminated, and

gradually exalted; my mind is open that this may be changed.®® Now, Viscounts and

Grandees, you have been illuminated regarding that which Yin and Yang creates and

8 The original line reads, “My mind is empty in order for this to change.” This does not express itself well
in English,
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transforms, and you have studied the methods and skills of the former sages.
Nevertheless, literary refinement hias not yet reached its limit; can it be that the efforts of
this generation are deluded? Normative principles have not reached their end and
standard institutions have not been completed. Is it that my intentions were unclear? Or
have | heard incorrectly? Now, the teachings of the Three August Ones had different
origins, and all disappeared, while some maintain that the Way is long-lasting and
immutable. How could their meanings be so different? Now, Viscounts and Grandees,
you have already written of the limits of the great Way. You have explained the
incipience of chaotic governance, its limits, and how governance can be restored.®* Does
not the Classic of Odes state, ‘Admirable, you lord! Do not remain in constant repose.,
The spirits listen to you and honor you with brilliant blessings!’®® As I will read your

memorials myself, Viscounts and Grandees, vigorously elucidate this.”
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Dong Zhongshu responded in a memorial saying:

“I have heard it said in the Zun Yu that, ‘He who is able to have both a beginning

and an end is a sagely man indeed!’®® The emperor dispenses felicity and adds to it

kindness; I have listened to his teachings, inherited his instruction, and studied them. IHe

® The translation of this line is fentative,

5 See the “Xiao Ming /[MIH” poem of the “Xiao Ya /NHE" Also see Legge, She Jing, p. 366.
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% See Lun Yu, 19.12. 7
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has sent another cogent inquiry to his ministers}él order to refine his meaning,/and
complete sagely virtue by its investigation. This is beyond the ability of an ignorant
minister such as I. In the memorial I formerly submitted, normative principles did not
reach their end and standard institutions were not made complete. This is because my
words were not clearly defined and my suggestions were not elucidated. I am guilty of

being shallow and negligible.67
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“The emperor’s inquiry said that, ‘Skillful discussion of Heaven certainly is

verifiable in man, and skillful discussion of antiquity certainly is verifiable in the

87 A careful scrutiny of my translation of this paragraph will reveal that I have allowed some syntactical
changes in the hope that Dong's self-deprecations and meanings are more readable in English. It is
difficult to find an adequate English equivalent of the specialized language employed in Han memorials.
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present.” I have heard that Heaven is the origin of the various objects, and accordingly it
covers and contains all without exception, It has established the sun, moon, wind, and
rain in order to harmonize them, and arranged Yin, Yang, cold, and heat in order to
complete them. Thus, sagely men regulated Heaven and established the Way, widely
extending their affection and eliminating selfishness. They spread virtue and issued
benevolence in order to benefit the people, and set out propriety and established ritual
conduct in order to guide them. Spring is that which Heaven uses to give birth, and
benevolence is that which the lord uses to express affection. Summer is that which
Heaven uses to cause growth, and virtue is that which the lord uses to nurture. Frost is
that which Heaven uses to cause death, and mutilating punishment is that which the lord
uses fo penalize. Thus, this can be said to be the coordination of Heaven and manz;d
the Way of antiquity and the present. Confucius produced the Chun Qiu; above, it
calculates the Way of Heavenﬁmd below)i? plainly records human feeling. It considers
those things in antiquity and verifies them in the present. The Chun Qiu disparages that
which increases calamities and injury, and censures that which issues the strange and
unusual, It records the faults of states and families, and the transmutations of calamities
and oddities [portents]. On the basis of this, one can observe the limits of man’s good
and evil actions. Moreover, one can see the interchange between Heaven and earth and
the responses of their going and coming. This, additionally, describes the singular nature
of Heaven. The officials of antiquity who cultivated teaching, took the virtuous
transformation of the people as their duty. Once the people had been greatly transformed,
the kingdom was normally without even a single man in prison, This generation,

however, has abandoned [such teachings] and is uncultivated. There is nothing to
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transform the people, and they accordingly have rejected propriety, and kill themselves
seeking wealth and profit. This is why they offend against laws, their crimes are
numerous, and there are myriad men imprisoned each year. By this it can be seen that the
methods of antiquity must be employed. This is why the Chun Qiu censures that which
varies from antiquity. Heaven’s command is called the Mandate, and the Mandate cannot
be employed without sagely men. Endowed substance is called nature, and nature cannot
be complete without transformative teachings. Human desire is called feeling, and
feelings cannot be managed without measures and laws. Therefore, the king looks up and
thoughtfully receives Heaven’s intentions in order to follow its Mandate. Looking down,
the king makes elucidating the transformative teachings of the people his duty in order to
complete their nature. He rectifies suitable laws and measures, and distinguishes the
rauks of senior and junior in order to restrain desire. Cultivate these three [Heaven’s
Mandate, endowed nature, and human feeling], and the great foundation of the state will
rise indeed! Man receives his Mandate from Heaven, and fixed hierarchies distinguish
him from the various living creatures. Within the home, he has the 1'elationshiias of father
and son, older brother and younger brother, Outside the home, he has the duties of lord
and minister, senior and junior, Once men have gathered together, the relationships of
old and young, and elder and senior, are set up.®® Man’s excellence provides the
refinement used for affability. His joy provides the kindness used for affection. This is
what makes him noble, He cultivates the five grains for food, grows mulberry and hemp

for clothing, and keeps the six tame animals for nourishment,*” He domesticates the ox,

% This line in the original appears to be unparalicled; I have adjusted it to be so.

% The six tame, or domestic, animals 7% are the horse, ox, goat, pig, dog, and fowl.
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harnesses the horse, encloses leopards, and cages tigers. This is how man obtains the

efficacy of Heaven and is more noble than other things. Accordingly, Confucius said,

»70

‘Of those things born of Heaven, man is the most noble.””” Man is illuminated by

Heaven’s nature, and his knowledge comes from his nobility over objects, Knowledge

that comes framn nobility over objects results in understanding benevolence and

propriet derstanding benevolence and propriety results in valuing ritual conduct
and management, Valuing ritual conduct and management results in resting in a place of
goodness. Resting in a place of goodness results in delighting in following reason. One
who delights in following reason is called a gentleman. Confucius said, ‘One who does
not understand the Mandate, has no means by which to be a gentleman.””" This aptly

describes what I have said.
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“The emperor’s inquiry said that, ‘Above, [ admire Tang and Yu; below, I grieve

about Jie and Zhou. The Way is gradually diminished, gradually destroyed, gradually

] \ b
\ v ..
" See Xiao Jing, “Essay on Sagely Governance B35 5 .7 QU ‘\) Q
G\

' See Lun Yu, 20.3.
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illuminated, and gradually exalted; my mind is open that this may be changed.” T have
heard that the accumulation of the few becomes many, and the accretion of the small
becomes large. Thus, sagely men were certain to use the subtle to bring about
elucidation, and the vague to bring about the obvious. Therefore, Yao came from among
the feudal lords and Shun arose from deep within the mountains. Evidence of them did
not become manifest in a single day, but was gradually achieved. Words cannot be
blocked once spoken, and actions cannot be obstructed once moved. Words and actions,
as well as great.governance, are what the gentleman uses to move Heaven and earth.
Accordingly, the accumulation of the small becomes large, and the carefully subtle
becomes obvious. The Classic of Odes states that, ‘Only King Wen was intent and
reverent.””> Accordingly, Yao employed his Way each day with reverence, and Shun
brought about his filiality each day skillfully. When one’s goodness accumulates, his
reputation becomes evident, and when his virtue is displayed, he becomes respected.
This is the gradual illumination and gradual exultation of the Way. When a man
accumulates goodness as if adding to his profits over many days, no one knows it. When
a man accumulates evil as if melting grease with a flame, no one sees it. Without
clarifying passionate feeling or investigating popular custom, who can understand them?
This is how Tang and Yu obtained their honorable reputations, and how Jie and Zhou
were able to cause grief and fear. Now, the interactions of good and evil are like the
responses of shadows and echoes to forms and sounds. Thus, since Jie and Zhou were
cruel and disrespectful, the slanderous and injurious were promoted, and the worthy and

knowledgeable went into reclusion, Each day evil became more apparent and the state

™ See the “Da Ming -ABH” in the “Da Ya K JE.” Also, see Legge, She Jing, p. 433.
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more chaotic. They appeared to have peaceful intentions to resemble the sun in the sky,
but in the end they decayed into great ruin. Now, their cruelty, rebelliousness, and
inhumanness did not disappear in a single day, but gradually [waned]. Therefore, while
Jie and Zhou did not possess the Way, they were still able to possess the state for more

than ten years. This is the gradual diminishment and gradual destruction of the Way,
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“The emperor’s inquiry said, ‘The teachings of the Three August Ones had
different origins and all disappeared, while some maintain that the Way is long-lasting
and immutable. How could their meanings be so different?” T have heard that what is
delightful without being chaotic and can be repeated without arousing aversion is called
the Way. The Way is that which is not deficient for myriad generations, while the loss of
the Way is that which is deficient. The Way of the former kings had partialities, as well
as other areas that did not emerge [into view]. Thus, their governments had areas that

afpavuw
were abstruse and unable to be employed. Their ebwious partialities were employed to

mend their deficiencies, and that is all! The Way[s] of the Three August Ones was{were]

not dissimilar because of their interactions; their difference would have been that they
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either saved the [State in a] time of excess, or assisted the [State in a] time of decay,
according to the various differing conditions of the eras they encountered. Accordingly,
Confucius said, ‘He who could do nothing and yet govern was Shun indeed!”” Shun
reformed the first month of the calendar and changed the sartorial colors in order to

follow Heaven’s Mandate, and that is alll He employed his remaining time and energy to

le

follow the Way of Yao; how could he have acted differently? Accordingly, kings have

the reputation of reforming governance, while not actually changing the Way. Thus, the

+L(

Xia elevated loyalty, the Yin elevated respect, and the Zhou elevated culture as that
which they used in their own times to repair deficiencies and facilitate continuation.
Accordingly, Confucius said that, “The Yin relied upon the rituals of the Xia, and so that
which it has added or subtracted can be known; the Zhou relied upon the rituals of the

Xia, and so that which it has added or subtracted can be known. Thus, whatever State
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follows the Zhou may be known even after a hundred generations.”™ This statement was

Iy

employed by the various kings by means of these three [loyalty, respect, and culture].

LoBws I
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That the Xia relied upon [the sage] Yu, and only its additions and subiractions cannot be

e
3

extablidees 4

nown, is because its Way was unified and that which preceded it was the same. The

great origin of the Way comes from Heaven; Heaven and the Way are immutable.
Therefore Yu continued from Shun, and Shun from Yao. These three sages received
[their methods of governance from the preceding sage] and maintained the unified Way,
and there was no need to mend deficiencies of governance. Accordingly, they cannot be

said to have added to or subtracted from [a previous dynasty]. From this it can be seen

" See 7, XXXXXXXXX,

( . " See Lun Yu, 2.
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that following an ordered age the Way is the same, and following a chaotic age the Way
is varied, Now, the Han follows an era of great chaos; it would thus be proper to use the

loyalty of the Xia to lessen the extreme of the culture of the Zhou.
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“The emperor clarifies virtue and commends the Way. He pities the scattering
and attenuation of the generation’s customs, and grieves that the kingly Way is not
clarified. Thus, he elevates the Worthy and Excellent, and the.Straightforward and
Upright to deliberate and inquire; his desire is that the beautiful virtue of benevolence and
propriety be restored, the methods of governance of the kings on high be illuminated, and
that the Way of great peace be established. Iam unlike those Worthy and Excellent men;
I merely fransmit what I have heard and infone what I have studied. I am able only to
maintain that which is said in the teachings of the Way. Therefore, discussing the
successes and failures of governmental affairs and investigating the profits and losses of
the kingdom is the objective of the counsel of Grand Ministers, and the duty of the Three
Dukes and the Nine Chamberlains. Such [deliberations] are beyond the capability of a
minister such as I T am myself to be blamed for this [inability]. Now, the kingdom of

antiquity is the kingdom of today, and the kingdom of today is the kingdom of antiquity;

both ate the kingdom. The [kingdom of] antiquity, moreover, employed great
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governance, and there was peace above and below,” customs were elegant, actions
occurred without the necessity of commands, the people were restrained without
prohibitions, minor officials were not corrupt, the people did not indulge in banditry,
prisons were empty, virtue moistened the flora, radiance covered the four seas, phoenixes
accumulated, and unicorns roamed about. By using antiquity to adjust the present, how
could the past and present not but be brought together and unified?”® How could there be
such misdirection and decay as there is [today]? Is it that there are those who have
neglected the Way of antiquity or discarded the principle of Heaven? Follow the traces

of antiquity and return to Heaven; is this not counsel that can be perceived?
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* Wu Weiqing suggests that here, “shang xia | > denotes the emperor and his various ministers,

7 A glance at this line in the original will reveal that a readable English rendering of it has required some
compromise of its Chinese structure.
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“Now, there are things that are conferred and divided by Heaven. It removes
horns from that on which it bestows teeth, and provides two feet [rather than four] to that
which already has two wings. Therefore, that which has obtained the great cannot
additionally acquire the petty. In antiquity, those who had been given emoluments did
not eat what they themselves labored to produce, and did not work in the occupation of
mercantilism.”” This is receiving the great and not also obtaining the petty, and accords
with Heaven. Now, having already received the great and moreover seeking to acquire
the petty, Heaven cannot do; how [much less] can man? Such men [with emoluments]
cry bitterly that they do not have enough; they dote upon themselves, and raise
themselves to a higher status. Their households are warm, and they eat beyond their
emoluments. Accordingly, they avail upon the endowed power of their abundance and
nobility in order to contend with those below them for profit. How could men be this
way? Being so, they multiply their number of servants, increase their holdings of oxen,
expand their fields and estates, and broaden their possessions and stores of grain. They
devote themselves to this and are insatiable. Because of this, they oppress the [common]
people. The people are daily worn down and become increasingly impoverished,”® The
wealthy indulge in extravagance and their surplus overflows; the poor are anxious about
their poverty and lament their bitterness. If the poor are anxious about their poverty and

lament their bitterness while those above do not succor them, then the people’s lives will

" Here, 1 am following Yan Shigu’s comment that ““Mo3K’ implies the occupation of mercantilism

HAE T2 24l See Han Shu, 2522,

™ The original of this line is considerably more literary than my translation. It reads, “The people daily
wane as the moon, and increase into great poverty.” However, I have simplified it for the sake of clarity.
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have no delight, If the people’s lives have no delight and they are also unable to avoid
death, how can they avoid guilt? This being so, mutilating punishments and fines are
increased, and yet lasciviousness and heterodoxy cannot be overcome. Accordingly, if
households that receive emoluments eat their allotted staples and nothing more, and do
not contend with the occupations of the people, then profits will be evenly distributed and

the households of the people will have sufficiency. This is the principle of Heaven on

" high and the Way of great antiquity: the Son of Heaven employs methods that are proper

in order to govern, and Grandees follow what is suitable as the basis of their conduct.
Accordingly, when Gong Yizi, a minister of Lu, entered his home and saw his wife
weaving silk, he was angry and expelied her.” On one occasion, he was eating in his
home and was served sunflower seeds [that were grown on his own property]; he became
angry and uprooted the sunflower plants, pronouncing, ‘I already have sufficient food as
part of my emolument; this is to take profit away from those women who labor as
gardeners!” The worthy men and gentlemen of antiquity who occupied the various ranks
were like this. Therefore, those below them honored their behavior and followed their
teachings. The people were transformed to uprightness, and were not covetous or vulgar.
During the decay of the House of Zhou, its Chamberlains and Grandees were slow to
propriety and quick to profit. They did not promote the custom of yielding, and there
were litigations contending for fields. Accordingly, poets became angry and criticized

them, saying, ‘Lofty those southern mountains, only of stone cliffs; great, great was Shi

™ Gong Yizi /23T, also Gong Yixiu Z{#{&, was a minister in the state of Lu & during the Zhou. He is
known in Chinese history for considering his own emolument sufficient, and not contending with those
below him for profit. See Sk Ji, chapter 119,
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Yin, for the people all respect him.”*® If one is fond of propriety, then the people will
incline toward benevolence and customs will be good. If one is fond of profit, then the
people will incline toward evil and customs will be bad. From this it can be seen that the
Son of Heaven and the Grandees are who the people watch and follow, and that the
distant people of the four directions look inward [to them]. Those who are near observe
and rely upon them, while the distant watch and follow them. Who can occupy the
position of a worthy man and yet behave like a commoner? Now, hurriedly seeking after
wealth and profit while constantly fearing insufficiency is the inclination of common
men. Hurriedly seeking after benevolence and profit while constantly feating an inability
to transform the people is the inclination of the Grandees, The Classic of Changes states
that, “To be lowly and yet ride in a chariot is to arrive at banditry.”® Riding a chariot is
for the status of lord, while lowly burdens are the affairs of petty men. This is to say, that
he who occupies the position of lord while behaving like a commoner will worry because
calamities are sure to arrive. To occupy the position of lord while properly behaving as a
gentleman, and moreover to disregard [the example of] Gong Yixiu --- this cannot be

done,
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% gee the “Jie Nan Shan FE1l]” in the “Xiao Ya /[NJi.” Shi Yin fifi5* was a Grand Preceptor during the
Zhon. He is also referred as Yin Shi FE.

81 See Classic of Changes, “Jie Gua fif $b,” sixth comment putatively attributed to the Duke of Zhou.
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“The Chun Qiu’s great unified Standard is the constant strand of Heaven, and the
constant principle of antiquity and the present. The teachers of today have variant ways,
men have variant discourses, and the various schools have different methods; their
intentions point in different directions. Accordingly, those above have no unified
Standard upon which to grasp. Methods of governance have many transmutations, and
those below do not know to what to cling. I, an ignorant minister, recommend that any
methods not of the Six Arts of the Confucian school should be discontinued, and none of
them allowed to be promoted.82 Heterodox and bias discourse should be destroyed.
Afterward, standards can be unified, laws and measures can be clarified, and the people

will know what to follow.”

RS RTUIMEFBILAM > S5E - BE Wi KW 58 - i
DMEIE » FHES - Az EENFH: BB |18
CEEAR R LTHBRESC BARUREBA L - HAREE
B BEARERE - | MEHE: TEETREUERY HEEEH
BT TERER /a2 MTER: [hW -] WHEEG . 5
C TEHGEAMCA ) REMAZERERR 1] #AME - B2 i
LR BILE 2 BAK—(C - ROAF  RHEGEAHEILAN - 1
HERHH  BUMEZM  ARZEAEMAN  REAFF NI MR
- HBBEmE  WREMPBAEFLP - AEERMEERSE - Hik
SERRAZHEELRS L EH [H

After Dong Zhongshu had finished his memorials, the Son of Heaven appointed
him minister at Jiangdu in the service of King Yi. King Yi was an older brother of the
emperor and was common, arrogant, and fond of bravados. Dong Zhongshu used ritual

conduct and propriety as the basis of his corrections, and the king greatly respected him.

82 The Six Arts arc the Rites, /7 13, music, yue %%, archery, she i, charioteering, yi {f], academies, shu &,
and mathematics, shu 8.
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After some time, the king questioned Dong, saying, “The king of Yue, Ju Jian, along with
his Grandees, Xie Yong, Zhong Wen, and Fan Xie, plotted to defeat the state of Wu, and
accordingly destroyed it.® Confucius declared that the Yin had three benevolent men; |
also consider Yue to have had three benevolent men.* Duke Huan of Qi decided upon
Guan Zhong; [and, in such a way], I have decided upon you!™** Dong Zhongshu replied,
“I, an ignorant minister, am insufficiently skilled to offer such great memorials. [ have
heard that anciently the Prince of Lu inquired upon Liuxia Hui, saying, ‘I desire to attack
the state of Qi; what do you think of this?** Liuxia Hui replied, saying, ‘This is not
possible!” He then retired from court with a worried expression and said, ‘I have heard
that when one is about to attack another state, he does not inquire upon a benevolent man;
how could such speech be directed at me?’ It was only a question, and that is alll Yet he
was embarrassed by it! How much more [embarrassing] is a question about devising
deception in order to attack the state of Wu? From this it can be seen that the state of
Yue, fundamentally did not have even a single benevolent man. Now, a benevolent man
rectifies himself with righteousness and does not plot for profit; he illuminates his Way

and does not plan for merit. Accordingly, of the disciples of Confucius, even a child of

8 The king of Yue &, also Yue #f, attacked the State of Wu & after his father died and he had himself
attained his position as king, He is said fo have relied upon the assistance of his ministers, Xie Yong JtJf,
Zhong Wenfgi3Z, and Fan Li 5 # to successfully defeat the state of Wu. These events transpired during
the Spring and Autumn era of the Zhou. See Shi Ji, chapter 41,

* These three are, of course, the three ministers previously mentioned by king Yi. Cf. Supra, fn. 83.

% Duke Huan of Qi, Huan Gong fH74 (d. 643 B.C.), was the first of the Five Hegemons who held power
over the Zhou during the seventh century B.C. Guan Zhong 4{if (d. 644 B.C.) was the Prime Minister to
Duke Huan of Qi, and his advice is believed to be the source of the Duke’s political successes.

¥ LLiu Xiahui )1 B is the posthumous name of Zhan Qin [, He was a Grandee in the state of Lu
during the Spring and Autumn era of the Zhou. He was later known to have been a virtuous scholar with a
special ability to avoid the temptations of beautiful women. See Mencius, “Wan Zhang B & chapter.
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[only] five chi tall would castigate the Hegemons for placing deception and strength
before benevolence and righteousness. Hegemons are indecorously deceitful, and are
accordingly unworthy to be counted among the great Confucian gentlemen. While the
Hegemons are more worthy than the Feudal Lords, when compared to the Three August
Ones, they are like a piece of stone beside beautiful jade.” The king replied with

approval and exclaimed, “Excellent!”
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Don Zhongshu regulated the state on the basis of the transmutations of calamities
that appear in the Chun Qiu, and investigated the alternations of the Yin and Yang.
Accordingly, when he called for rain, he closed the Yang and accorded with Yin®" When
he sought to stop the rain, he reversed the procedure. When he traveled through the State
[of Jiangdu], he never failed to achieve what he desired. In the middle of his duties [at
Jiangdu] he was discharged of his post there and assigned to be Grandmaster of the
Palace. Formerly, when the palaces burned down at the temple, mausoleum, and gardens

of Flan Gaozu in the Liao Commandery, Dong Zhongshu stayed at his residence and

discussed their significance.®® Before the grasses had grown back,® Zhufu Yan waited

87 yan Shigu states that, “This is to say that he had the southern gate closed and prohibited the use of fire;
thus the northern gate was opened and water was sprinkled. . . .” See Han Shu, p. 2525,

% The calamity mentioned here may imply that the temple, mausoleum, and gardens were destroyed by
fire.

% This short portion of the text appears to be out of place, and my translation of it is no less awkward than
the original.
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for Dong to leave his room and privately looked at his work on portents.”® He was
envious of the text, pilfered it, and presented it to the emperor. The emperor then
summoned all of the Confucian scholars for them to investigate Dong’s text. One of
Dong Zhongshu’s disciples, Lu Bushu, did not know that it was written by his own
teacher, and took it to be greatly ignorant.gl Accordingly, Dong Zhongshu was demoted
and placed in prison, While his crime warranted death, the emperor pardoned him. After

this incident, Dong Zhongshu never again dared to speak of calamities and oddities.
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Dong Zhongshu was incorruptible and upright. During his time, the barbarian
tribes were being driven from the country. Gongsun Hong had mastered the Chun Qiu,
but his knowledge was not equal to that of Dong Zhongshu.”* By observing the times
and serving the emperor, Gongsun Hong reached the status of Honorable Minister, Dong
Zhongshu considered Gongsun to be a flatterer, and Gongsun hated Dong Zhongshu.

‘The king of Jiaoxi, the older brother of the emperor, was indulgent and lascivious, and

% Zhu Fuyan $42{E was a Han scholar from a poor family who studied the “Horizontal and Vertical”
school of strategems. During his late years he is said to have stadied the Classic of Changes, the Chun Qiu,
and the sayings of the various schools. See Sif Ji 112 and Han Shu 64.

ILu Bushu 2 #:£F was, like his teacher, from Guang Chuan. He held the post of Aid to the Counselor-in-
Chief . Seen Han Shu 88.

2 Gongsun Hong /244, held the highest post in China from 124 to 118 B.C.. According to Ban Gu, he

and Dong Zhongshu were distinguished by there responses to Wudi’s inquiries (Han Shu, 161). See Sh
Jiil12 and Han Shu 58.
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had brought harm to many minor officials of two thousand picul emoluments.”? Gongsun
Hong [plotting against Dong], suggested to the emperor that, “Only Dong Zhongshu is
capable of serving the king of Jiaoxi.” The king of Jiaoxi had heard that Dong Zhongshu
was a great Confucian, and treated him well. Dong, fearing that he would eventually
incur some guilt, feigned illness and departed. In all, Dong was an advisor for two States.
Once when in the service of an arrogant king, he rectified himself in order to guide those
below him. He offered many memorials and remonstrances to the emperor, he taught and
commanded within the state, and wherever he resided was ordered. After he was
expelled from his post, he returned home. In the end, he did not manage [inquire upon]

his estate so that he could devote himself to cultivation, study, and writing texts.
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While Dong Zhongshu was at home, if there was a discussion in the court, the
Chamberlain for Law Enforcement, Zhang Tang, was sent as an emissary to Dong’s
home in order to as him quesﬁons.94 Dong’s responses all had illuminated methods.

From the beginning of Wudi’s reign, there were such eminent Confucian advisors as Wei

Qi and Wu Anhou.”® When Dong Zhongshu responded to the emperor’s inquiries, he

% Jiaoxi JBPY was a western State during the Han. The ruler there was Liu Duan #[¥#f , who was known as
a despotic ruler who had many officials put to death.

% For information on Zhang Tang 385, sce Han Shu, chapter 59,
% Regarding Wei Qi and Wu Anhou, [ have no further information other than what is contained here.

While both are place-names during the Han, this sentence requires that they be read as names of Confucian
gentlemen,
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honored the family of Confucius and restrained and dispelled [teachings of] the various
schools. The establishment of the post of School Official, and the promotions of the fine,
talented, filial, and incorruptible men in the Prefectures and Commanderies all resulted
from the efforts of Dong Zhongshu, He came died at home in old age, His family moved
{o the area of the Imperial Mausoleums, and his sons and grandsons all attained high

posts based upon their erudition.
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Dong Zhongshu’s literary works all explained the meanings of the canonical texts.
Moreover, he presented memorials to the emperor in order to regulate teachings. In all,
he wrote one-hundred-and-twenty-three chapters. Additionally, he expounded on the
commendation and censure of affairs recorded within the Chun Qiu, and authored such
texts as the Wen Ju, Yu Bei, Fan Lu, Qing Ming, and the Zhu Lin in several tens of
chapters and more than one hundred thousand words. All his works were passed to later

generations. He gathered what was appropriate from his generation to present to the

court, and recorded it into chapters.
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The historian comments:
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Liu Xiang stated that, “Dong Zhongshu had talent sufficient for serving a king,
However, his skills could not improve upon Yi Yin and Lu Wang’s, Dong, and moreover,
could not match the skills of such as Guan Zhong and Yan Ying, who assisted
Hegm‘nons.”96 Liu Xiang’s son, Liu Xin, considered that, “Even though Yi Yin and Lu
Wang were a sagely pair, the kings did not obtain them and thus could not restore the
state.”” Accordingly, when Yan Yuan died, Confucius said, ‘Alas! Heaven has deprived
me!’®® Only Yan Yuan could be such as this [of such greainess]; of Zi Wo, Zi Kan, Zi
You, and Zi Xia, none could be such [as Yan Yuan]., Dong Zhongshu lived during the
Han, which followed the Qin’s destruction of erudition, and the Six Classics were
divided. He worked industriously from behind a lowered curtain, disseminating his ideas
as his great occupation, thus causing later erudites to possess a unified Standard. Dong
was the leader of the Confucians.”” By considering the gradual source of his teachers and
associations, {it is evident that] he did not equal Zi You or Zi Xia. [However], those who
state that Dong was unequal to Guan Zhong or Yan Ying, and could add nothing to Yi
Yin or Lu Wang, are mistaken indeed!” Liu Xiang’s grandson, Liu Gong, profoundly

discussed gentleman, and considered Liu Xin to be correct on this account.

% Liu Xiang 8] (79-8 B.C.) was a member of the royal family who was partisan to traditional Confucian
orthodoxy. Yi Yin {1 was a worthy minister during the Shang who was highly respected by bis king,
Tang 5. Information on Lu Wang /7,54 is unnavailable. Presumably, his circumstance was simitar to that
of Yi Yin's. For Guan Zhong, CFf, supra, fn. 85. Yan Ying Z:38 was an official of the state of Qi during
the Spring and Autumn era of the Zhou.

%7 Liu Xin B%(d. A.D. 23) was Liu Xiang’s son, also a scholar, who later became an advisor to Wang
Mang T4 (45 B.C.-A.D. 23}, the “usurper” who established his own dynasty from A.D. 9 to A.D. 25.

% See Lun Yu, 11.9.
% This line by Liu Xin may otherwise be translated as, “Dong was the progenitor of the Confucians,” which

would of course imply suppositions about Dong’s status among Han intellectuals that I am so far unwilling
to entertain,
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